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ABSTRACT 

 

Identity politics is the main focus of the Arfak elite directly, so in practice it involves the role of 

informal actors and structures of Arfak figures and bureaucracy in Manokwari. The political process 

gave birth to an ethnic spirit that has increasingly fostered identity in the fabric of life since the 

current democratic era. First, identity politics gives a large space for the emergence of the spirit of 

actors / characters to strengthen the position of the elite and local authorities in Manokwari. Second, 

the role and structure of traditional institutions and political parties in the region. Third, ethnic identity 

politics developed in Manokwari, which is based on the spirit of true pragmatism, encourages ethnic 

ethnicity to become a political force that is so special autonomy arises with the birth and birth of a 

harmonious political culture for Manokwari, West Papua Province.Research with qualitative methods 

to enable researchers to understand the political attitudes and behavior of the Arfak tribal elites in 

depth. This qualitative method requires researchers to immerse themselves in the social settings 

studied, observe people in their natural environment, and participate in their activities. For this reason, 

this qualitative method is considered appropriate with the aim of research that is to explain the 

movements of the Arfak tribal elites in politics and government as their strategies to survive. The 

practice of identity politics in the dynamics of the contestation of Arfak tribal elites began to emerge 

in the era of Special Autonomy. Where ethnic identity is the result of social interaction between Arfak 

tribes and other tribes or with immigrants.Ethnic-based Elite battles in Manokwari continue to involve 

indigenous Papuans in identity political contestation in political dynamics. The politics of Arfak tribal 

identity is influenced by primordial aspects. Support for political contestation is very dominant in 

ethnic control.The strengthening of the practice of identity politics in Manokwari was also marked by 

the strengthening of the identity of differences in tribes in Manokwari where the sociological 

implications of the strengthening of tribal organizations of the ethnic Papuan Manokwari, as well as 

non Manokwari and non-Papuan tribes, were also influenced by bureaucrats, the role of the chief, 

clergy, other religious leaders. 
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INTRODUCTION 

 

Papua's historical distortion, which is the history of the integration of Papua into Indonesia, was not 

resolved well, eventually triggering the emergence of two major camps that are currently in conflict, 

namely the Republic of Indonesia (NKRI) and pro-Independence. For those who are pro-NKRI, the 

issue of the political status of Papua in the Indonesian state is considered final in the sense that the 

land of Papua is an inseparable part of the NKRI. The legal legality of international law for Papua in 

the NKRI is the issuance of UN resolution Number 2504 concerning the results of the 1969 people's 

opinion determination (PEPERA) stating that the Papuan people chose to join the NKRI. 

 

This is very different from the understanding of the pro-independence parties, where they felt they 

were independent and politically sovereign on December 1, 1961. At that time, the Morning Star flag 

(Morning Star) fluttered as well as the national anthem "Hi My Land of Papua" has resounded in all of 

Papua's land. They assume that the existence of the Unitary Republic of Indonesia in the Land of 

Papua is part of the annexation of the state and nation of Papua. This historical distortion problem has 

never been resolved to this day (Suryawan and Banundi, 2013). 

  

Likewise, the provision of Special Autonomy status for Papua is also a problem that is no less severe. 

Special Autonomy, which is intended as an effort to resolve conflicts and efforts to improve the 

welfare of the Papuan people, turns out that in practice it is still considered "far from being burned" or 

not achieving success as expected by the people of Papua. In the 17 years of this journey, Special 

Autonomy turned out to be a porous milestone, not resilient and almost lost its way. While the 

implementation of the 5 main substances that are predicted will be able to bring prosperity to the 

people of Papua, almost all of them fall out. 

  

All of that is caused by the poor management of the management so that it is vulnerable to 

manipulation, corruption and misuse by irresponsible individuals. The Special Autonomy Fund that 

the government has poured for Papua until 2016, which amounts to 52.6 trillion, has not been fully 

enjoyed by the Papuan people. The true connoisseurs of Special Autonomy funds are the Papuan elite 

and certain groups while the Papuan people in general must be willing to "bite the fingers" not to have 

time to enjoy the "cake" of Special Autonomy which is so tempting. 

  

Special Autonomy for Papua is granted by the State of the Republic of Indonesia through Law 

Number 21 of 2001 (State Gazette of 2001 No. 135 and Additional State Gazette No. 4151) which has 

been amended by Perpu No. 1 of 2008 (LN Year 2008 No. 57 and TLN No. 4843). Law 21/2001 

which consists of 79 articles regulates the authority of the Papua Province in carrying out Special 

Autonomy. For complete material can be seen in Law 21/2001. In addition to matters specifically 
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regulated in this Law, the Papua Province still uses the Law on Regional Government which is 

generally applicable to all regions in Indonesia (Mardiasmo, 2013). 

  

In its implementation, Papua's special autonomy contains several crucial problems, the estuary of 

these problems is welfare, the problem is, first, the inequality of understanding and unity of 

perception; there is a positive and negative response such as the request for a referendum, the two 

problems of unpreparedness of the regional government, the three issues of justice that are considered 

by the Papuan Orang Asli are still very lacking, this can be seen from the quality of existing human 

resources, delivered by Habel Suwae (2013). 

  

Various findings indicate that the special autonomy policy, within the framework of the 

implementation of the asymmetric decentralization system, which is accompanied by flowing large 

amounts of money through special autonomy funds, turns out to not correlate with the improvement in 

the welfare of the majority of Papuans. 

  

One thing that is contradictory, when a handful of powerful elites enjoy the disbursement of Special 

Autonomy funds, the majority of people in Papua remain wallowing in poverty. Regional autonomy 

should be able to make local communities become more empowered, not defenseless. The current 

reality, the majority of Papuans still have difficulty accessing education / health, their level of welfare 

is still far from feasible, the facilities and infrastructure of their social life are still very alarming, 

especially in the interior of Papua. 

 

Special Autonomy and regional expansion indirectly offer bureaucratic positions for the Papuan 

people and of course more authority and power to the local elite to hold important positions as 

regents, vice regents or governors and deputy governors. Special Autonomy and followed by the 

division of regions into territorialization of power, locality of power which led to the demands of local 

communities to become masters of their own land. In addition, the commander of the power-hungry 

political elite is increasingly becoming. Finally what happens is the arena of struggle for the arena of 

power in the government (bureaucracy) and of course natural resources that involve local identities of 

the land of Papua.  

 

At present the Arfak people are increasingly increasing the political power of their culture by utilizing 

the authority of the 2001 Special Autonomy Law, which limits political positions such as the 

Governor, Mayor and Regent as pre-privileged rights for indigenous Papuans. This can be seen in 

some of the momentum of the Pilkada in West Papua, where a number of figures who ran for Deputy 

Governor, Deputy Mayor or Deputy Regent were sued for their Papuan identity, even though their 

father or mother and themselves were generations born and raised in Papua. 
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As delevirid by Sunarso Budi (2015), actually the practice of identity politics is not a trend that has 

just been practiced in Manokwari for several years (starting in 2005 elections) along with the holding 

of direct regional elections, because in other regions in the country have practiced this kind of politics 

for a long time, which is nothing but not to be able to accommodate various pluralities in their local 

political system. Therefore, the calkada pair coalition based on ethnic, religious and ethnic 

representation is actually part of an effort to manage conflict in the local sphere. 

 

The parties and candidates carried through the coalition, it turns out that party elites still use the 

power of ethnic actors in producing the idea of ethnicity as politics characterized by democracy. The 

main problem when the strengthening of ethnic politics modified by political actors later became an 

issue in the Manokwari regional election was of course, modification was not absolutely centralized in 

one ethnic group or in a particular region. This is because party actors understand the understanding 

of the ethnic politics of the Manokwari community which leads to their group awareness and 

awareness of respecting the political elite from their ethnic circles. Therefore, political parties in the 

regions can position ethnic sentiment narratives that tend to be excessive, however, it is still possible 

to represent ethnic identity politics in the post-conflict local election process (Habodin M, 2012). 

 

These four (4) periods in the post-conflict local election in Manokwari Regency won by the Original 

Regent of Arfak were not solely obtained through "short cuts" but to achieve this victory requires 

recognition and trust from the people who voted. This shows that the figure / popularity of a figure / 

candidate greatly influences the level of community support, especially if the figure / candidate is a 

noble / modest person from the elite of the Arfak tribe and already has trust in the community. 

 

The strengthening of the phenomenon of identity politics in a number of direct local elections in 

Manokwari is actually part of the efforts of ethnic, religious and cultural communities to be 

accommodated in the local political system, political recruitment also serves to recruit certain 

members of the sub-culture, religious community, class status and ethnic community. Therefore, the 

practice of direct local elections in Manokwari, which is colored by the calkada pair coalition based 

on representation, ethnicity and religion, is still applied, as long as this kind of practice encourages the 

creation of democracy. In addition, through direct local elections it is not only a means of 

accommodating pluralism in the local political system, but is part of efforts to manage political 

conflicts in the local sphere. 

 

Therefore, the construction of ethnic identity politics built by presenting Arfak ethnicity as the main 

political capital in the Manokwari regional election basically allows actors to construct ethnicity as an 

effort to shift the elite forces whose political role has been taken into account in the Manokwari 
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regional election. In other words, the presence of Arfak's ethnic power as a political force gradually 

shifted the power of other tribal elites who had been considered dominant (Biak, Serui, Sorong, Java, 

Makassar, Maluku, and others). 

 

In addition, if identity politics is able to accommodate ethnicity, and religion, it will certainly be able 

to create a division of power between these diversity. So that all ethnic groups and religions will be 

involved in the government, as well as the minority will be guaranteed influence in policy making in 

the local sphere. So they don't feel like they are second-class citizens. 

 

Indeed, the prominence of the strength of ethnic identity and the relations made by these actors is 

essentially a foothold of the objective condition of ethnicity which feels the opportunity to highlight 

its existence and not violate the constitution, as well as the ideals of direct democracy. In this case, the 

condition and position of the ethnic (identity) group involved in the direct regional election can 

encourage the birth of a strong civil society in the region (Widjojo, 2009). 

 

Therefore the writer can say that the power of ethnic politics is a soft political force because each 

ethnic group in Manokwari has a role and is directly involved in contestation and gives a dynamic of 

democracy that is open to society. 

 

Theoretically, the emergence of identity politics is a phenomenon caused by many factors such as: 

structural aspects in the form of past economic disparities and also the ongoing economic difficulties 

that have provided reasons for justifying efforts to separate a primordial group that are related to 

aspects of political and institutional representation. 

 

Problem Formulation 

 

It should be acknowledged that since the special autonomy era there were many leaders / native sons 

of the Arfak Tribe who appeared on the political stage and held strategic positions in several fields in 

the government, so that the writing problem could be formulated. the era of special autonomy, Who 

are the actors involved in identity politics in the political dynamics of the era of special autonomy, 

and how the Arfak elite use strategic institutions to implement the practice of political differences. 
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Purpose 

 

To examine the Elite Contestation of the Arfak Tribe through the Practice of Political Identity in the 

Special Autonomy era in Manokwari District, West Papua Province. The goal, can be described as 

several objectives to be achieved is "Knowing and analyzing the practice of identity politics in the 

dynamics of elite contestation of the ArfakManokwari Tribe in the era of special autonomy, who are 

actors involved in identity politics in political dynamics in the era of special autonomy and analyzing 

How the elite of the ArfakManokwari Tribe use strategic institutions in applying the practice of 

political differences. 

 

METHODS 

 

This study uses a qualitative approach in order to explain the meaning that applies to the situations 

and conditions that are being studied. Research uses Library Studies, where data is collected from 

books, articles, and other written sources. The results of data collection then carried out social, 

cultural, and political interpretations, namely processing and understanding of the researcher on the 

problem under study, presented the results of an analysis of the dimensions of social, sociological, 

cultural problems in Manokwari, West Papua. 

 

DISCUSSION 

 

The struggle for human rights is getting stronger. The struggle emerged in various fields with various 

problems such as: regionalism, religion and political parties. Each of them wants to show his identity, 

so that there seems to be an identity "war". The emergence of the term "indigenous people / Papuan 

Natives (OAP)", new religious organizations, the birth of so many political parties, if not careful can 

lead to "identity conflicts". 

 

For a while and some of us may feel relieved by the Regional Autonomy / Regional Autonomy Law 

specifically, but if studied further the realm of political relations, what is found is what is termed 

"Complementary Regulations for Stakeholders". Conceptually these laws / regulations can be seen as 

accommodative and aspirational, but in practice they are very impartial to how to accommodate the 

interests of all elements of a pluralist society or in other words not in favor of multiculturalism 

(Sumule, 2003). We can observe this from a political process that uses quantitative logic, giving birth 

to leaders who are mostly cultured, forming the face of a bureaucracy consisting of people from their 

group or even a culture, this happens to many executive institutions (structural / functional), even 
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performance and career assessments (Baperjakat) are no longer the main factors determining the 

placement of positions as government officials as professional public servants. 

 

The fact shows that political practice in the local domain in Manokwari is still dominated by a strong 

spirit of identity politics. Identity politics will be present and strengthen when a direct local election is 

held in Manokwari. Even when facing the direct local election in West Papua Province, identity 

politics began to emerge and became the dominant discourse. Even the people began discussing the 

coalition of candidates for regional heads, which were based on representation of ethnic or religious 

origin. For example candidates for regional heads in pairs according to the representation of 

indigenous ethnic Manokwari (Arfak), migrants (Papua Non Manokwari / tribes outside Papua), 

Islam-Christianity and a number of other plurality parameters, which intentionally become non-formal 

requirements for regional heads (calkada) to conduct coalitions to compete in direct local elections in 

Manokwari Regency and in West Papua Province. 

 

This kind of domination gave birth to two forms of disappointment. Where it evokes a sense of 

solidarity which is an integrated feeling experienced by all individuals as part of a group. Besides that 

disappointment in the end was expressed through a desire to separate from the NKRI. Another form is 

the existence of an indigenous people's movement that demands independence from Indonesia. The 

implication is that indigenous people exploit government policies that are not fair, then they seek 

historical legitimacy about the invalidity of the merger of Papua with Indonesia. Efforts to question 

legitimacy can be read as an effort to build tribal politics within the framework of gaining access and 

sharing of resources both economically and politically. The resources in the political sector appear 

with the suggestion that all political structures and institutions in Papua, both executive and legislative 

80% must be controlled by Papuans so that feelings as part of Indonesia will never be lost and they 

can play a large role in taking decisions in various fields. It was further stated that this system 

functions effectively with the participation of Papuans to eliminate negative thoughts and feelings. It 

was also added by the emergence of a movement from local government officials on the importance 

of "becoming masters on their own land". 

 

By looking at the existing phenomena and occurring in Manokwari District in recent decades, it has 

become a thought event for the author of the Arfak Tribe elite political representation in the practice 

of identity politics in the political dynamics of the special autonomy era in the practice of political 

differences that still seem to be important for discourse and examined the strategy and the actors who 

played a role in the contestation of identity politics of the Arfak Manokwari tribe. 

 

The Arfak tribe is one of the ethnic groups in Indonesia which is precisely located in the land of 

Papua (West Papua). Like the Asmat tribe, the Arfak tribe is one of the indigenous tribes of Papua 
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that has a variety of cultures. In addition to having a diverse culture of the Arfak tribe also lives in a 

place that has a unique geographical location in the mountains, as we know that Papua has a nice and 

beautiful geographical situation. 

 

The Arfak tribe is the largest native community in Manokwari district of West Papua. The Arfak tribe 

itself consists of several sub-tribes namely the Hatam tribe, Moilei, Meihag, Sohug. Each sub-tribe 

has a different regional head and language, diversity is clearly reflected in the Arfak tribe.The Arfak 

village is located around the Arfak Mountains Nature Reserve area. The area reaches 68,325 ha. The 

area of the village is also inhabited by 333 species of birds, 4 of which are endemic to the Arfak 

Mountains. In addition 110 species of mammals and various bird wings live in this area (Suyadi, 

2013). 

 

In addition to the diversity of languages, the Arfak tribe also has an interesting culture namely Mod 

Aki Aksa or Rumah Kaki Seribu, where Arfak tribes live. The Arfak tribe has traditionally lived in a 

closed house that only has two doors which are in front and behind. Uniquely, this house is made 

without windows like a house in general.In addition, the shape is unique because it was built with the 

construction of a stilt house made of wood and weed grass as the roof. Many people call this 

traditional house which has the original name akiaksa / igkojei mod as a thousand-foot house. This is 

due to the large number of supporting poles in this house so that it is likened to a millipede. 

 

The Arfak tribe is also famous for Magasa Dance which is known by ordinary people as Snake Dance. 

It is referred to as the Snake Dance because the renewal formation resembles the snake liukan that 

follows the rhythm of the song being sung. This dance is usually held at birthdays, weddings, 

harvests, welcoming guests and other important events.The social life of the Arfak tribe is like most 

tribes in Papua. They have great respect for their leader, the Chief of the Tribe. For them tribal chiefs 

are the most respected because they believe the Chieftain is a messenger of the gods. In addition, the 

feeling of solidarity between individuals is very strong, if one of the tribe members experiences 

difficulties then they will be happy to help him. 

 

Mandacan is a term addressed to the indigenous people of the Manukwar (Manokwari) Tribe, the 

owner of Mount Arfak (Indon). In culture, people called Mandacan share a common culture and they 

are scattered around Mount Arfak, from the mountains to the foot of the mountain. Mandacan or also 

often referred to as Arfak is actually reminiscent of a group of people originating from one ancestor. 

Mandacan may also come from the Biak language, and according to one source said that Mandacan 

comes from the Biak "Mandrasuan" language which means people from the mountain. 
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If we look directly at the procedure and the election process in the post-conflict local election, 

metaphorically we can illustrate that the contestation that the candidate for regional head is likely to 

win the post-conflict election directly when having three combinations in it is a political / political 

support vehicle expert, and adequate financing. According to Marijan Kacung (2006; 89), 

conceptually metaphor is realized from the three main capital owned by the candidates who will 

follow the contestation in the post-conflict local election. The third capital is political capital, social 

capital, and economic capital, these three capital can influence a candidate in obtaining support from 

the community. 

  

As the expression of the Manokwari Regent for the perode 2010-2015 (Bastian Salabay, 2013). 

 

"The Arfak people must prove that we are capable, intellectual and educated. Let us prove that we 

can, said Salabai while showing Arfak's son who has shown ability, namely Drs Dominggus 

Mandacan, the first son of Arfak who served as regent. When given the trust to occupy the position of 

head of office, sub-district head or other position, it can be implemented properly. Enter work on 

time, not late. There is work or not, sitting in the room instead of hanging around ". 

 

The above article shows that the role of informal leaders of the Arfak tribe elite is able to influence 

the community in the political participation of the community with the success rate of position and 

power to play a role in political contestation, as well as in the bureaucracy as presented in the 

following data. 

 

Table 1 

Number of DPRD Members According to Political Parties in Manokwari 2014-2019 

 

No. Political Parties No. of Members DPRD Members of Arfak Percentage 

1 Golkar 5 2 6% 

2 PKPI 5 2 6% 

3 Gerindra 4 2 6% 

4 Demokrat 4 2 6% 

5 PAN 3 3 10% 

6 PDI-P 3 2 6% 

7 Nasdem 3 3 10% 

8 PKB 1 0 0% 

9 PKS 1 0 0% 

10 Hanura 1 0 0% 

11 PPP 0 0 0% 

12 PBB 0 0 0% 

Total 30 16 53% 

Source: KPU Manokwari (2018) 
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Table 2 

Office Composition Data Based on Ethnic in Kabupaten Manokwari 

 

No. Ethnic Origin No. of Offices Percentage % 

1. Ethnic Papuans in KabupatenManokwari 178 29.86 

2. Ethnic Papuans from outside KabupatenManokwari 218 36.57 

3. Ethnic Non Papuans 200 33.55 

               Total 596 100.00 

Source: Data is processed from the Nominative List PNS 2016, BKDD Kabupaten Manokwari: 2017 

 

Arfak people have progressed in various fields due to motives with the stages that the Arfak people 

went through to be equal to others, in the research there are some interesting things that are new 

findings, among others: The word call "Sobat" which was often used by other people in calling Arfak 

community was a common motivation for Arfak to be able and try to advance in line with other ethnic 

groups outside Arfak and try to bring Arfak elites into contestation. So that friend who was different 

from the one now "friend who was left behind, but friend who is now a friend who is advanced and 

educated". 

 

Ethnic-based elite battles in Manokwari still involve indigenous Papuans in the contestation of 

identity politics in political dynamics. The politics of Arfak identity is influenced by primordial 

aspects. Support for political contestation is very dominant in ethnic groups. 

 

This clearly shows the existence of contestation and competition among indigenous Papuans based on 

primordialism in occupying structural positions in the government bureaucracy, despite competition 

between indigenous Papuans and non-Papuans. In Manokwari Arfak District, which is a native of 

Manokwari Regency, consisting of 4 (four) sub-ethnic groups, namely Hatam, Meyakh, Sough and 

Moyle and spread in the Arfak Mountains, this indicates that primordial ties and ethnocentrism 

accommodated by the Special Autonomy Law increasingly sharpening the primordial line among 

indigenous Papuans, making them vulnerable to conflict among Papuans themselves. 

 

The practice of identity politics in the contestation dynamics of the Arfak ethnic elite began to emerge 

in the Special Autonomy era. Where ethnic identity is the result of social interaction between Arfak 

and others or with immigrants. With the existence of special autonomy which gave authority 

beginning to limit political positions as a pre-privilege the indigenous Papuans provided 

encouragement and enthusiasm for the original Monokwari. Dominggus Mandacan as the son of the 

Arfak chief had succeeded in leading Manokwari as Regent in two periods. This shows that the 
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emergence of Arfak's identity contestation was much influenced by the primordial aspects where 

political contestants came from the Arfak elite. 

 

The efforts of the Arfak elite to use strategic institutions in implementing the practice of political 

differences influenced by the political dynamics of Arfak's elite identity are inseparable from the 

existence of special autonomy which gave rise to Arfak ethnic identity politics. Although there is 

ethnicity-based contestation in the Manokwari Regency government bureaucracy room, the 

contestants from Arfak have opened a new understanding that ethnicity-based contestations such as 

the Arfak elite can also create prosperity for the Manokwari people and be open to all ethnic groups 

and focus on developing the Regency Manokwari. Formation of identity in Arfak ethnic and Arfak 

elite is formed from a resistant identity. 

 

Arfak ethnic elites using strategic institutions in applying the practice of political differences 

influenced by the dynamics of the identity politics of the Arfak ethnic elite are inseparable from the 

existence of special autonomy which gave rise to the Arfak ethnic identity politics. Although there are 

ethnicity-based contestations in the Manokwari Regency government bureaucracy room, contestants 

from Arfak have opened a new understanding that ethnicity-based contestations such as the 

emergence of the Arfak elite can also create prosperity for the Manokwari people and be open to all 

ethnic groups and focus on developing the Regency Manokwari. Formation of identity in Arfak ethnic 

and Arfak elite is formed from a resistant identity. 

 

CONCLUSION 

 

The conclusions from this research and writing include:  

 

The practice of identity politics in the dynamics of elite contestation of Arfak people began to emerge 

in the Special Autonomy era. Where ethnic identity is the result of social interaction between Arfak 

people and others or with immigrants. Dominggus Mandacan as the son of Chief Arfak had succeeded 

in leading Manokwari as Regent in two periods, as Acting Regent of the Arfak Mountains and also as 

Governor of West Papua Province. This shows that the emergence of the contestation of the identity 

of the Arfak people was much influenced by the primordial aspects where political contestants came 

from the elite of the Arfak people. The Ethnic-Based Elite Fighting in Manokwari still involves 

indigenous Papuans in the contestation of identity politics in political dynamics. The politics of 

Arfak's identity is much influenced by primodial aspects. Support for political contestation is very 

dominant in ethnic groups. Elite Arfak uses strategic institutions in implementing the practice of 

political differences influenced by the political dynamics of Arfak's elite identity because of special 

autonomy which has Arfak ethnic identity politics. Although there are ethnicity-based contestations in 
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the Manokwari Regency government bureaucracy room, contestants from Arfak have opened a new 

understanding that ethnicity-based contestations such as the emergence of the Arfak elite can also 

create prosperity for the Manokwari people and be open to all ethnic groups and focus on developing 

the Regency Manokwari. 

 

The strengthening of the practice of identity politics in Manokwari was also marked by the 

strengthening of the identity of differences that existed in Manokwari where sociological implications 

with the strengthening of organizations both Papua Manokwari, and non Manokwari and non-Papuan 

migrants, were also influenced by bureaucrats, chief roles, clergy , other religious leaders. The actor 

who played a major role in the contestation of identity politics in the political dynamics in Manokwari 

West Papua was Dominggus Mandacan who was the son of the Chief of Arfak. In addition to Arfak 

actors in bureaucracy and politics, there are also Arfak actors / elites who are important figures in 

regional expansion, as well as leaders / activists who are contestants from both youth leaders, 

religious leaders and community leaders and traditional leaders. 

 

Aside from the strategic institutions in the bureaucratic space of the Arfak people in contesting also 

using the institutions of customary institutions known as Maiykkeisha which are a collection of ethnic 

Maiyah, Karoon, Sough, Hattam, Moile, which are traditional institutions and Arfak cultures in 

deliberation determine the direction of choice in contestation both who and how? And deliberations in 

resolving disputes and other customary issues. The Arfak people use strategic institutions in the 

bureaucratic space in applying political differences by starting one of the original Arfak people 

namely Dominggus Mandacan in the bureaucratic space in ethnicity-based contestation in the 

bureaucratic space, namely the Arfak ethnic group and the son of the Arfak chief namely Lodewijk 

Mandacan . 
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